




























1PV 3.1: mānam. dvividham. vis.ayadvaividhyāc chaktyaśaktitah. arthakriyāyām. . . . ||（「〔認識〕手段には二種
類ある。〔認識〕対象が二種類であるから。というのは「目的実現に対する能力」があるか、ないかに基づ
く。（以降省略）」）
PV 3.3: arthakriyāsamartham. yat tad atra paramārthasat | anyat sam. vr
˚


























NB 1.15: arthakriyāsāmarthyalaks.an. atvād vastunah. ||
vastuは目的実現能力を定義的特質とするからである。
NBT. on NB 1.15: arthyata ity arthah. | heya upādeyaś ca | heyo hi hātum is.yata upādeyaś ca upādātum
















NBT. on NB 1.15: tad eva laks.an. am. rūpam. yasya vastunah. tad arthakriyāsāmarthyalaks.an. am | tasya
bhāvah. | tasmāt | vastuśabdah. paramārthasatparyāyah. | tad ayam arthah. —yasmād arthakriyāsamar-
tham. paramārthasad ucyate | sam. nidhānāsam. nidhānābhyām. ca jñānapratibhāsasya bhedako ’rtho

























NB 1.1: samyagjñānapūrvikā sarvapurus.ārthasiddhir iti tad vyutpādyate ||
人間の目的のすべての成就は正しい認識を先行要素とする。したがって、それ（正しい認識）
を〔弟子に〕理解させる4。





NBT. on NB 1.1: purus.asyārthah. purus.ārthah. | arthyate iti arthah. kāmyate iti yāvat | heyo ’rthah.
upādeyo vā | heyo hy artho hātum is.yate upādeyo ’pi upādātum...tasya siddhih. —hānam, upādānam.
ca | hetunibandhanā hi siddhir utpattir ucyate | jñānanibandhanā tu siddhir anus.t.hānam | heyasya
ca hānam anus.t.hānam upādeyasya copādānam | tato heyopādeyayor hānopādānalaks.an. ānus.t.hitih.






















5“Thus, for Dharmakı̄, the primary meaning of arthakriyā was purus. ārthasiddhi ( = is. t.ānis. t.asādhanāsādhana),
and the term meant ‘causal power’ only secondarily.” (Nagatomi 1967–68: 59)
6“In the light of these comments of Dharmakı̄rti, the arthakriyā of which the existent is capable must be
understood as an action that fulfils a human purpose, namely the attaining of the desirable and the shunning of the
undesirable. . .” (Nagatomi 1967–68: 58)
Nagatomi 1967–68の説明と関連する文脈を以下に示す。
PV 1.93: yasmāt api pravarteta pumān vijñāyārthakriyāks.amān | tatsādhanāyety arthes.u sam. yojyante
’bhidhāyakāh. || PVSV on PV 1.93: na khalu vai vyasanam evaital lokasya yad ayam asam. ketayann aprayuñjāno vā
śabdān duh. kham āsı̄ta | kim. tarhi | sarva evāsyāvadheya ārambhah. phalārthah. | nis.phalārambhasyopeks.an. ı̄yatvāt
| tad ayam. śabdān api kvacin niyuñjānah. phalam eva kim. cid ı̄hitum. yuktah. | tac ca sarvam. tyāgāptilaks.an. am




ttı̄ kuryām. kārayeyam. veti
















NBT. on NB 1.1: samyagjñānam. pūrvam. kāran. am. yasyāh. sā tathoktā | kāryāt pūrvam. bhavat
kāran. am. pūrvam uktam. | kāran. aśabdopādāne tu purus.ārthasiddheh. sāks.ātkāran. am. gamyeta | pūrva-
śabde tu pūrvamātram | dvividham. ca samyagjñānam. arthakriyānirbhāsam arthakriyāsamarthe ca




















NBT. on NB 1.1: samyagjñāne hi sati pūrvadr
˚




















NBT. on NB 1.1: arthakriyānirbhāsam. tu yady api sāks.ātprāptih. tathāpi tan na parı̄ks.an. ı̄yam | ya-
traiva hi preks.āvanto ’rthinah. sāśaṅkāh. tat parı̄ks.yate | arthakriyānirbhāse ca jñāne sati siddhah.
purus.ārthah. | tena tatra na sāśaṅkā arthinah. | atas tan na parı̄ks.an. ı̄yam | tasmāt parı̄ks.ārham asāks.āt-
































DhP: Durveka Miśra’s Dharmottarapradı̄pa. See Malvania 1971.
NB: Dharmakı̄rti’s Nyāyabindu. See Malvania 1971.
NBT. : Dharmottara’s Nyāyabindut. ı̄kā. See Malvania 1971.
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PV: Dharmakı̄rti’s Pramānavārttika. See Pandeya 1989.
PVSV: Dharmakı̄rti’s Pramānavārttikasvavr
˚
tti. See Pandeya 1989.
PVV: Manorathanandin’s Pramānavārttikavr
˚
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Arthakriyā, the key concept of Dharmakı̄rti’s epistemology, has been the object of many investigations.
Dharmakı̄rti used arthakriyā to distinguish svalaks. an. a from sāmānyalaks. an. a. The Pramān. avārttika
states that svalaks. an. a is capable of bringing about arthakriyā, whereas sāmānyalaks. an. a is not (PV 3.3:
arthakriyāsamartham. yat tad atra paramārthasat | anyat sam. vr
˚
tisat proktam. te svasāmānyalaks. an. e ||).
Post-Dharmakı̄rti commentators have developed colorful arguments for this concept, and these arguments
have been a major locus of research in Buddhist pramān. a theory. Nevertheless, the arguments made by
Dharmottara, a famous commentator on Dharmakı̄rti’s works, have not been fully investigated. The
purpose of this paper is to clarify Dharmottara’s arguments, to further the understanding of this notable
concept, arthakiryā. A close examination of Dharmottara’s statements in his Nyāyabindut. ı̄kā clarifies
his view of arthakriyā:
1. Dharmottara deems arthakriyā to be the obtaining of desirable objects or the shunning of unde-
sirable objects (heyasya hānam upādeyasya upādānam) in the cases of both inference (anumāna)
and perception (pratyaks. a).
2. Through inference, one wishes to obtain or shun an external object. To delineate that inference
is not the direct cause of “the obtaining of an object,” Dharmottara shows how inference leads
us to obtain the object. When inference occurs, we remember what we have observed before;
this remembrance stimulates a will to take action, and this action leads us to obtain the object
(NBT. on NB 1.1: samyagjñāne hi sati pūrvadr
˚





tteś ca prāptih. | tato na sāks. āddhetuh. |). Although Dharmottara does not explain
how inference leads us to shun an object, the explanation is the same as aforementioned, i.e., when
inference occurs, we remember what we have observed before; this remembrance stimulates a will
to take action, and this action leads us to shun the object.
3. Through perception, one wishes only to obtain an object. In this case, the arising of a cognition
is “the obtaining of an object,” because one’s object is achieved when a cognition arises (NBT. on
NB 1.1: arthakriyānirbhāse ca jñāne sati siddhah. purus. ārthah. |). Therefore, perception is the
direct cause of “the obtaining of an object.” As for the shunning of an object, Dharmottara makes
no statements, but his perspective can be understood as follows: since the arising of a cognition
means “the obtaining of an object,” “the shunning of an object” should be the non-arising of a
cognition.
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